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1 Aus der Einleitung zum ,,Treatise*

"Tis evident, that all the sciences have a relation, greater or less, to human nature: and
that however wide any of them may seem to run from it, they still return back by one
passage or another. Even Mathematics, Natural Philosophy, and Natural Religion, are
in some measure dependent on the science of MAN; since they lie under the cognizance
of men, and are judged of by their powers and faculties. |...]

Here then is the only expedient, from which we can hope for success in our phi-
losophical researches, to leave the tedious lingering method, which we have hitherto
followed, and instead of taking now and then a castle or village on the frontier, to march
up directly to the capital or center of these sciences, to human nature itself; which being
once masters of, we may every where else hope for an easy victory. From this station we
may extend our conquests over all those sciences, which more intimately concern human
life, and may afterwards proceed at leisure to discover more fully those, which are the
objects of pure curiosity. [...]

And as the science of man is the-only solid foundation for the other sciences, so the
only solid foundation we can (live to this science itself must be laid on experience and
observation. "Tis no astonishing reflection to consider, that the application of experi-
mental philosophy to moral subjects should come after that to natural at the distance
of above a whole century; since we find in fact, that there was about the same interval
betwixt the origins of these sciences; and that reckoning from THALES to SOCRATES,
the space of time is nearly equal to that betwixt, my Lord Bacon and some late philo-
sophers in England, who have begun to put the science of man on a new footing, and
have engaged the attention, and excited the curiosity of the public/f]

2 Aus der ,,Enquiry concerning Human Understanding*

Bewufltseintsinhalte (Section 2). Here therefore we may divide all the perceptions
of the mind into two classes or species, which are distinguished by their different degrees
of force and vivacity. The less forcible and lively are commonly denominated Thoughts
or Ideas. The other species want a name in our language, and in most others; I suppose,
because it was not requisite for any, but philosophical purposes, to rank them under
a general term or appellation. Let us, therefore, use a little freedom, and call them
Impressions; employing that word in a sense somewhat different from the usual. By the
term impression, then, I mean all our more lively perceptions, when we hear, or see, or
feel, or love, or hate, or desire, or will. And impressions are distinguished from ideas,
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which are the less lively perceptions, of which we are conscious, when we reflect on any
of those sensations or movements above mentioned.

In short, all the materials of thinking are derived either from our outward or inward
sentiment: the mixture and composition of these belongs alone to the mind and will.
Or, to express myself in philosophical language, all our ideas or more feeble perceptions
are copies of our impressions or more lively ones.

Die Vernkiipfungen von Ideen (Section 3). IT IS evident that there is a principle
of connexion between the different thoughts or ideas of the mind, and that in their
appearance to the memory or imagination, they introduce each other with a certain
degree of method and regularity. In our more serious thinking or discourse this is so
observable that any particular thought, which breaks in upon the regular tract or chain
of ideas, is immediately remarked and rejected. |...]

[...] I do not find that any philosopher has attempted to enumerate or class all
the principles of association; a subject, however, that seems worthy of curiosity. To me,
there appear to be only three principles of connexion among ideas, namely, Resemblance,
Contiguity in time or place, and Cause or Effect.

That these principles serve to connect ideas will not, I believe, be much doubted. A
picture naturally leads our thoughts to the original [resemblance|: the mention of one
apartment in a building naturally introduces an enquiry or discourse concerning the
others [contiguity]: and if we think of a wound, we can scarcely forbear reflecting on the
pain which follows it [cause and effect].

Humes Losung des Indkutionsproblems (Section 5). Suppose a person, though
endowed with the strongest faculties of reason and reflection, to be brought on a sudden
into this world; he would, indeed, immediately observe a continual succession of objects,
and one event following another; but he would not be able to discover anything farther.

Suppose [...] that he has acquired more experience, and has lived so long in the world
as to have observed familiar objects or events to be constantly conjoined together; what
is the consequence of this experience? He immediately infers the existence of one object
from the appearance of the other. Yet he has not, by all his experience, acquired any idea
or knowledge of the secret power by which the one object produces the other; nor is it by
any process of reasoning, he is engaged to draw this inference. But still he finds himself
determined to draw it: and though he should be convinced that his understanding has
no part in the operation, he would nevertheless continue in the same course of thinking.
There is some other principle which determines him to form such a conclusion.

This principle is Custom or Habit. For wherever the repetition of any particular
act or operation produces a propensity to renew the same act or operation, without
being impelled by any reasoning or process of the understanding, we always say, that
this propensity is the effect of Custom. By employing that word, we pretend not to
have given the ultimate reason of such a propensity. We only point out a principle of
human nature, which is universally acknowledged, and which is well known by its effects.
Perhaps we can push our enquiries no farther, or pretend to give the cause of this cause;
but must rest contented with it as the ultimate principle, which we can assign, of all
our conclusions from experience
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